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The Origins of Replacement Theology
The fall of Jerusalem in 70 A. D. shook world Jewry and greatly impacted the Christian
world. The description in Josephus is a description of awesome devastation. It was a
true holocaust. The Jews resisted the power of Rome for years and thus brought great
shame to Rome. Thus, it was decided to slaughter and destroy at unprecedented levels to
teach a great lesson to all who might rebel. For Gentile Church Fathers, such devastation
would only be possible if God had, in a final demonstration of wrath, rejected the Jewish
people. The Romans 11:28, 29 statement that Israel, though enemies of the Gospel, Israel
was still elect or chosen for the sake of the Patriarchs was not perceived. There were
some Church Fathers who still believed in Israel’s final conversion at the end of this age,
but the general thrust of theology was toward replacement.

The Interpretive Key in Replacement Theology
Replacement theology was a new theory to give sense to several realities. First, the
nation of Israel as a whole did not embrace Yeshua. Secondly, was the terrible holocaust
of 70 A. D. and the second great devastation when Rome crushed the second Jewish
revolt under Bar Kochba in 135 A. D. A new theory of Biblical interpretation developed
a way to read the Bible. Statements in the New Covenant Scriptures were seen as
warranting this new interpretation. Here is the gist of it. Does not Scripture say that all
true Christians, being in Messiah, are the children of Abraham? Doesn’t Peter use
language from the Hebrew Bible that is descriptive of Israel and apply it to gentile
Christians? He states that we all are a “Royal priesthood, a chosen nation.” Romans 2
which describe true Jews as those who are not only physically born Jewish but are truly
spiritual? Doesn’t Galatians 6 speak of all believers, Jew and Gentile as the Israel of
God? Is it not true that the Church is the Bride of the Messiah, which is the same basic
meaning of Israel being called the wife of God in the Hebrew Bible? Because of these
statements in the New Testament and their interpretation, the new theory of replacement
theology was developed. Now Christians learned to read the passages concerning a
positive and everlasting future for Israel as really being predictive of the Church and its
destiny. The Church was understood as the New and True Israel.
Passage after passage in the Hebrew Scriptures were read with this slant; read Church
when you are reading passages that speak of a positive and permanent fulfillment
for Israel. This is the interpretive key in replacement theology.
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Before responding we should note that replacement theology is the term used by
opponents of this theology not its proponents. Proponents use the term fulfillment
theology. They see the meaning of the promises to Israel as ultimately fulfilled in the
Church. The Church begins with a group of saved Jews and then includes those called
from the nations. The ongoing meaning of Israel is in this Body of Jews and Gentiles. In
scholarship, this view is called supercessionism, namely that the Church has superceded
the national-ethnic Israel. After the Nazi holocaust most major mainline Church bodies
officially repudiated replacement theology. Indeed this replacement theology was seen as
a factor in opening the door to historical Anti=Semitism. The largest of those Church
bodies to do so was the Roman Catholic Church, in the document Nostre Atete in 1965.
This is now clearly reflected in the New Catholic Catechism in paragraph 678 where the
continued election of the Jewish people and their positive destiny is affirmed with ringing
clarity. However, as the impact of the holocaust has waned, and as these churches have
been influenced by Arab propaganda concerning Israel’s treatment of the Palestinians,
replacement attitudes have and are growing back in these denominations. Of great
concern is that replacement theology is showing itself to be strong in some parts of the
charismatic Christian world, especially in the new apostolic church movements in the
West. The Church is seen as almost exclusively the center of God’s purposes. Any
claims for Israel/the Jewish people are seen as prejudice and a type of respect of persons
and ethically not in accord with the Gospel. Yet this is not in accord with the aspects of
Biblical teaching that show the corporate nature of God’s working, teaching which is not
individualistic. There are Pentecostal theologians who now espouse replacement
theology. Recently, I did a forum at Wheaton College, my alma mater, the bastion of
Evangelical education. Replacement theology has surfaced in the Bible Theology
Department.

How to Read the Hebrew Bible
Replacement theology raises the central question of the authority of the Bible and how to
interpret Biblical texts. This is the discipline of hermeneutics. Though this is a
simplified summary, there are two basic approaches to text interpretation today. There is
a liberal relativistic approach to interpretation, which basically says that texts do not have
an objective meaning. A text means only what it says to any person who is reading it.
Evangelicals reject such an approach and thankfully many non-Evangelical scholars do
so as well. Instead, texts are generally interpreted by seeking to understand two things.
The first is, what did the author intend to say or what was his meaning? The second is
what would the targeted audience have understood. Today these are called “author
intent” and “audience criticism.” The two are intertwined. How do we understand when
we are two thousand to three thousand years removed from the writing of the Biblical
texts? We understand by the study of Biblical and cultural contexts. Language has its
meaning within the context of the culture that uses it and according to the literary forms
of that culture. Other books of the Bible in the general time period provide part of this
context, but contemporary literature is also very helpful and important.
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In this regard, when one reads the texts according to author intent and audience criticism
concerning the promises to Israel one comes away with a very clear conclusion. These
texts promise that the ethnic people Israel, who later were called the Jews, have an
election that can never be lost. This is due to the election of Abraham, Isaac and Jacob
and their descendants. Though there may be punishment and scattering, this ethnic/
national people can never lose their election but will always continue as a people (Lev.
26:44). In addition, there area numerous promises to this people that will be fulfilled and
which according to an honest reading of history have not yet been fulfilled. These
promises include an ultimate return to their Land from which they will not again be
plucked up (Amos 9) and a fulfillment everlasting restoration and glory. The descriptions
are such that we can be sure that they have not yet been fulfilled. I challenge readers to
give themselves to simply read Amos 9; Joel 3; Isaiah 27, 35, 40-66, Jeremiah 16, 29, 31,
33; Ezekiel 36-37; and Zechariah 12-14. We will quote some of these passages shortly.
The general thrust is to comfort the ethnic nation. If the target audience of faithful Jews
was told that the real meaning of these texts was that God would take a people from the
nations who would join a very few Jews, and they would become the inheritors of a
wonderful, glorious future, the very meaning that would have comforted them would
have been destroyed. They were facing devastation and exile. The birth of the Church
certainly would have given no comfort. To interpret the passages in this way is severe
twisting.
Furthermore, the passages in question, to yield replacement meaning, have to be read
symbolically or metaphorically which some call spiritualization. Israel’s re-gathering is
to be understood as the gathering of the Church to Jesus in the end. Or it is only about
the return from Babylon in the 6th century B. C. Yet this is impossible, since that return
never led to the glory of Israel described by the prophets nor was it a return that was close
to the proportions predicted. Only a minority returned, and then they were under foreign
domination during most of the ensuing centuries. They never had such fulfillment as
described by the prophets. We are also told to read Israel’s inheritance as the Church’s
inheritance of the Kingdom, the Earth, or Heaven. This is simply not in the text and in no
way can be proven as the intent of the author or the nature of the understanding of the
audience. When texts are so treated, scholars call this doing violence to the text.

How to Read the New Testament Concerning Israel
Then what are we to make of the texts of the New Testament? Yes, by analogy the New
Testament applies language from the Hebrew Bible concerning Israel to the Church.
However, this cannot be a replacement, but an addition. I actually call this addition
theology. In addition to Israel, God has a priesthood that He gathers from all nations
who fulfill an analogous role to Israel and have analogous promises. They are not a
literal nation among the nations like Israel but are metaphorically called a nation. They
have analogues promises but not the same ones, and they are raised to a status equal to
the Jewish believers in Yeshua and become one with them. Addition theology leaves the
promises of Israel intact and reads them straightforwardly. It reveres what the actual text
says. Many Christians are told that the New Testament re-interprets the Old. However,
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this interpretation is limited to new insights and applications that do not change the
original intention of the text.
Here is a caveat. If the meaning of the New Testament is as replacement teachers claim,
then the Jewish people would be duty bound to reject the New Testament. Why?
Because new revelation must always be tested by its coherence to the revelation already
given and received. This was a clear principle given through Moses in Deuteronomy 13
and 18. Replacement teaching clearly violates the natural reading of the Hebrew texts.
We should note that replacement theology is not only unnecessary but is a violation of
the clearest passage in the New Testament which speaks about Israel. This is Romans 911. Here Paul claims that Israel in the present tense is still the people who possess the
Torah, the promises, and the service to God and from whom has come the Messiah
(Romans 9). Furthermore, he argues that the saved remnant of Israel, of whom he is
representative, proves that the nation as a whole still counts. He dogmatically affirms
that God has not rejected his people but that the gifts and call of God to Israel are
irrevocable (Romans 11:29). Though enemies of the Gospel, they are beloved and elect
for the sake of the Patriarchs (the Fathers 11:28). All Israel will be saved (11:26) . At
the present time we seek to see some of Israel saved (this is a Jewish living saved
remnant of Israel) for if their rejection means the reconciliation of the world, their full
acceptance means life from the dead (11:14,15). Clearly, Paul looks forward to the
eschatological fulfillment for Israel and the nations as contingent on Israel’s embrace of
Yeshua. There is no replacement theology here.
Some have asked why the New Testament does not have more passages on this subject
and also why there was not teaching concerning the promise of the return of the Jews to
the Land and their glorious future in that Land. There are two primary reasons. The first
is that most of the New Testament, other than the history of Yeshua in the Gospels, deals
with situational theology; namely it develops its theology in response to specific issues
that have arisen in the new churches. When the Jewish people became an issue in Rome,
it was addressed. It was not more addressed because it generally was not an issue. The
Land of Israel was occupied by the Jews at that time though under Roman rule. Luke 21
did indicate that the Gentile domination of Jerusalem would be temporary. The
Jerusalem Church was the Mother Church. Why would this be a large subject to address?
When Paul says the gifts are irrevocable, it certainly includes the promise of the Land.
Secondly, it is difficult for us who possess the New Testament to realize how adequate
the Apostles understood the Hebrew Scriptures to be. It was considered fully adequate
for “doctrine, reproof, correction and training in righteousness.” (II Timothy 3:17) Such
was Paul’s testimony about the Hebrew Bible before we had a New Testament. The idea
that the New Testament has to repeat something clearly stated in the Hebrew Bible for it
to be valid is nothing but a prejudice the undercuts the authority of the Hebrew Bible.
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The Rediscovery of Israel in Protestantism
When modern canons of Biblical interpretation were asserted during the Reformation, it
was inevitable that the lie would be given to replacement theology. Fanciful
interpretation was rejected. The 17th century Puritans in England and America asserted a
glorious future for the Jewish people, some even predicting their return to the Land of
Israel. This understanding captured Lutheran Pietism, Count Von Zinzendorf ‘s
Moravians in Hernhutt in the early 18th century, and finally by the beginning of the 19th
century, the whole of British Christianity and most of American Christianity. Bishop
Joseph Butler in his classic The Analogy of Religion firmly asserted that all of the
promises to Israel including the return to the land would be fulfilled (1732). Some have
argued that the emphasis on the promises for Israel is a dispensational aberration from
John Nelson Darby and C. I. Schofield (late 19th and early 20th century) but the
establishment of the interpretations that took the Hebrew Bible straightforwardly came
before Darby ever wrote a word. They are found in the writings of the famous poet John
Milton in Paradise Regained, the great Puritan thinkers Samuel Rutherford and Elnathan
Parr and the first president of Harvard, Increase Mather in the 1600s! These were not
dispensationalists!

Key Passages and a Few Comments
There are so many passages concerning Israel’s restoration in their own land and entrance
into a glory that will not fade, that we can only quote a few that are noteworthy.
Amos 1:15
I will plant Israel in their own land, never again to be uprooted from the land I have
given them., says the LORD your God.
Does this verse speak to the ethnic-national people or a metaphorical future people from
all nations who will inherit the eternal Kingdom which is metaphorically the Land?
Would this be a comfort to faithful ancient Israelites?
Joel 3:20
Judah will be inhabited forever and Jerusalem through all generations. Their
bloodguilt, which I have not pardoned, I will pardon. The LORD dwells in Zion.
This passage comes after the description of a severe world judgment of the nations which
are described as invading Israel. It is hard to see how this is the Church. This has not yet
happened.

The Tragedy of Replacement Theology
Daniel C. Juster
Page 6 of 12

Isaiah 49:6
Is it too small a thing for you to be my servant to restore the tribes of Jacob and
bring back those of Israel I have kept. I will also make you a light for the Gentiles,
that you may bring my salvation to the ends of the earth.
There is no legitimate way to confuse the meaning here. The promise is to Israel and
includes the salvation of the nations. A new Israel of Jew and Gentile replacing Israel
cannot be the interpretation.
Isaiah 49:15-23
Can a mother forget her nursing child and have no compassion on the child she has
borne. Though she may forget, I will not forget you. See, I have engraved you on
the palms of my hands; your walls are ever before me. Your sons hasten back and
those who laid you waste depart from you. Lift up your eyes and look around; all
your sons gather and come to you. . . Though you were ruined and laid waste, now
you will be too small for your people, and those who devoured you will be far away.
The children born during your bereavement will yet say in your hearing, This place
is too small for us; give us more space to live in. . .
See I will beckon to the gentiles, I will lift up the banner to the peoples; they
will bring your sons in their arms and carry their daughters on their shoulders.
Kings will be your foster fathers, and their queens your nursing mothers.
Can this be the situation after the first return after Babylonian captivity? No, for this
glorious turning of the nations to favor Israel to this extent has not yet happened. Indeed,
first return was a small minority. The Jews of the first century were a minority, less than
1/3 of Jewry. Israel remained under foreign domination except for one brief and corrupt
period.
Isaiah 60 selections
Arise, shine, for your light has come, and the glory of the LORD rises upon you. See
darkness covers the earth and thick darkness is over the peoples, but the Lord rises
upon you and his glory appears over you. Nations will come to your light and kings
to the brightness of your dawn. Lift up your eyes and look about you: All assemble
and come to you; your sons come from afar, and your daughters are carried on the
arm. Then you will look and be radiant, your heart will throb and swell with joy;
the wealth of the seas will be brought to you, to you the riches of the nations will
come. . . surely islands look to me, in the lead are the ships of Tarshish, bringing
your sons from afar, with their silver and gold, to the honor of the LORD your
God, the Holy One of Israel, for he has endowed you with splendor. Foreigners will
rebuild your walls and kings will serve you. Though in anger I struck you, in favor
I will show you compassion. Your gates will always stand open, they will never be
shut, day or night, so that men may bring you the wealth of the nations, their kings
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led in triumphal procession. For the nation that will not serve you will perish; it will
be utterly ruined. . . The sons of your oppressors will come blowing before you; all
who despise you will bow down at your feet and will call you the City of the Lord,
Zion of the Holy One of Israel. . . You will drink the milk of nations and be nursed
at royal breasts, Then you will know that I, the LORD, am your Savior, your
Redeemer, the Mighty One of Jacob. Instead of bronze I will bring you gold, and
silver in place of bronze, and iron in place of stones. . . No longer will violence be
heard in your land, nor ruin or destruction within your borders, but you will call
your walls Salvation, and your gates Praise. . . the LORD will be your everlasting
light, and your days of sorrow will end. Then will all your people be righteous, and
they will possess the land forever. They are the shoot I have planted, the work of my
hands, the for the display of my splendor
Of course, we would not deny that there is application to all the people of God, but is this
the primary meaning? It cannot be, for this is a comfort to the nation going into exile. It
is a comfort to know the future glory of Jerusalem that has been destroyed. The glory
predicted here has never been fulfilled. The sons of the oppressors who come are those
nations who oppressed the ethnic Israel-Jewish nation. It is not about the persecution of
Christians, though God may certainly speak from these verses to their hearts. Context
makes it abundantly clear that this is about the ancient nation.
Isaiah 62 selections
For Zion’s sake I will not keep silent, for Jerusalem’s sake I will not remain quiet,
till her righteousness shines out like the dawn, her salvation like a blazing torch.
The nations will see your righteousness and all kings your glory. . . for the LORD
will take delight in you and your land will be married.
Here the Jews of exile comforted by the promise of the restoration of Jerusalem, not
comforted by a spiritual metaphorical Jerusalem from heaven. This would not have been
such a comfort.
Jeremiah 23:7,8
So then, the days are coming, declares the LORD, when people will no longer say,
As surely as the LORD lives, who brought the Israelites up out of Egypt, but they
will say, ‘As surely as the LORD lives, who brought the descendants of Israel up out
of the land of the north and out of all the countries where he had banished them.
Then they will live in their own land.
Can this be the Church? No, the Church was not banished. Can this be the return from
Babylon? No, this was a small remnant that return and 500 years later was still a
minority of the Jewish people, perhaps less than a third. There was never such a mighty
and great return such that this language was used, that is until today. There is still more
to come from this verse. This return is to yet make the Exodus pale by comparison.
This has to be a prophetic word about the literal national ethnic people.
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Jeremiah 31:31-37
The time is coming, declares the Lord, when I will make a new covenant with the
house of Israel and with the house of Judah . . . I will put my law on their minds and
write it on their hearts. I will be their God and they will be my people . . . They
will all know me, from the least of them to the greatest, declares the LORD. For I
will forgive their wickedness and will remember their sins no more.
This is what the LORD says, he who appoints the sun to shine by day, who decrees
the moon and stars to shine by night, who stirs up the sea so that its waves roar, the
LORD Almighty is his name. Only if these decrees vanish from my sight, declares
the LORD, will the descendants of Israel ever cease to be a nation before me. This is
what the LORD says, Only if the heavens above can be measured and the
foundations of the earth below be searched out, will I reject the descendants of
Israel because of all they have done declares the LORD.
Here is food for thought. The New Covenant is made with national/ethnic Israel. It
includes the promise of the forgiveness of their sins and that they will all know God. It
includes the promise of their ethnic-national preservation. When Christians hear the
words, “New Covenant,” this context of meaning is hardly in their minds. So how is it
that Christians are part of the New Covenant? It is by the fact the salvation of the
Gentiles is part of the Abrahamic Covenant and the New Covenant enables its
implementation. However, this covenant has only been partially fulfilled. It includes. as
part of it, the restoration of the Jewish people. The affirmation to the physical seed in
this passage could not be clearer. There is no way that the Church can be read as the
intended subject of the last part of the quote above.
Ezekiel 36: 24-29
For I will take you out of the nations, I will gather you from all the countries and
bring you back into your own land. I will sprinkle clean water on you, and you will
be clean. I will cleanse you from all your impurities, and from all your idols. I will
give you a new heart, and put a new spirit in you; I will remove from you your heart
of stone and give you a heart of flesh. And I will put my Spirit in you and move you
to follow my decrees, and be careful to keep my laws. You will live in the land I give
your forefathers, and you will be my people, and I will be your God. I will save you
from all your unclearness.”
In this passage on the New Covenant, parallel to Jeremiah 31, we have an amazing
promise to the ethnic/national people that has not yet been fulfilled. The meaning is
plain. The promise of being born again is connected to the return to the Land, and there
is a national conversion. Certainly, Paul had many passages in mind when he wrote
looking forward to this national conversion in Romans 11.
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Ezekiel 37
I will not quote it. The famous dry bones passage repeats the promise of Ezekiel 36 of
the people coming back to the Land and receiving the Spirit. They will be one nation
under one King. This is happening and will continue to happen.
Zechariah 12-14 selections
Jerusalem shall be an immovable rock for all the nations. All who try to move it will
injure themselves . . . A day of the Lord is coming when your plunder will be
divided among you. I will gather all the nations to Jerusalem to fight against it, the
city will be captured, the houses ransacked, and the women raped. Half of the city
will go into exile, but the rest of the people will not be taken form the city.
Then the LORD will go and fight against those nations as he fights in the day of
battle. On that day his feet wills stand on the Mount of Olives, east of Jerusalem
and the Mount of Olives will be split in two form east to west, forming a great
valley. . . then the Lord My God will come, and all the holy ones with him.
Then the survivors form all the nations that have attacked Jerusalem will go up year
after year to worship the King, the LORD Almighty, and to celebrate the Feast of
Tabernacles.
When I have shared this passage with replacement proponents, they often simply say that
they do not know how to fit this in. This is because the passage is so blatantly about one
real place that is actually on the earth. It describes Jerusalem surrounded by armies and
then delivered. Zechariah writes after Jerusalem was resettled after the first exile in
Babylon. It cannot be the first century war because Jerusalem was then destroyed. It can
only be an event connected to the Jewish people at the end of days when the city is again
inhabited as a Jewish city.
There are so many more passages that could have been chosen. However, the ones we
have chosen give us the thrust of the prophets concerning the restoration of
ethnic/national Israel, and the glory that will be hers. Paul’s strong words on the
irrevocable election and calling of Israel are in the very context of these passages. He
expected, with absolute confidence, a fulfillment of God’s promises to the ethnic/national
nation. That fulfillment would bring “life from the dead” to the whole world (Romans
11:15). That the in-grafted Christian people share in like promises by analogy is
indubitable, but that the ethnic/national people will come into their promised inheritance
is indubitable.
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The Tragedy of Replacement Theology
Replacement theology led to the Gentile rejection of the legitimacy of Jewish life in
Jesus. This was by the middle of the second century. The results of this have been tragic
because a Jewish living community of Yeshua’s followers, if embraced by the rest of the
Church, would have made Anti-Semitism impossible. They would have been a living
testimony of the continued election of the Jewish people. and that they were that saved
remnant of Romans 11:5 and 14. Yet the Church rejected this option because of their
view that Israel was now fully rejected. If the institutional churches did not have AntiSemitic attitudes, prejudices and viewpoints, the great Nazi Holocaust would have been
impossible. Replacement theology made Anti-Semitism possible. Often times
replacement proponents have argued that supercessionism is not Anti-Semitic, but
simply the view that since the coming of Yeshua, all ethnic groups are now equal. There
were replacement Christians that risked their lives to save Jews during the Nazi period.
While this is logically true, we have to look a bit deeper and realize that the embrace of
the election of Israel is a bulwark against Anti-Semitism. Its removal makes AntiSemitism much more possible. In addition, I believe that those Christians are correct
who see an Anti-Semitic malevolent spirit behind replacement theology. What else could
it be that denies promise after promise given to the Jewish people? In addition, what a
difference it would have made if there had been a sense of the holiness of the election of
the Jewish people in spite of their failure.
In the light of all this exegete Mark Kinser has claimed that when the evidence for
interpretation can equally go two ways, one should choose the most loving alternative.
This is a hermeneutic of love. It is simply a most unloving hermeneutic to deny passage
after passage concerning the promises to the Jewish people. Beyond this, Scripture itself
should have superceded the wrong conclusions that were embraced by the churches after
the fall of Jerusalem. Again, one perceives that replacement theology is a tragic error
that has led to incalculable pain and loss.
Another tragic effect has been to hinder the effectiveness of Gospel preaching and
witness before the Jewish people. Again, more pain and suffering!
Another tragic effect is the loss of a great contemporary apologetic for the truth of the
Bible. When Frederick William of Prussia (IV) was told that the Jews were the proof of
the Scriptures, he was motivated to undertake a mission to establish a community of
Jewish believers in Jerusalem to prepare the way for their return to the Land. The
Lutherans cooperated with the Anglicans to accomplish this (1840). He readily
understood that the survival of the Jews and the fulfillment of the promises to Israel in
their re-gathering was and would be one of the greatest proofs of the Scriptures. The
Bible predicts a return to the land before Israel embraces the New Covenant (Ezekiel
36:24ff.) What a shame for those who are blinded by replacement theology. They have
lost a great wedge of witness to unbelievers, for many have been stimulated to take the
Bible seriously after seeing that fulfillments are taking place today. It is tragic that some
do not see this and do not benefit by the apologetic value of contemporary fulfilled
prophecy.
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Another tragic result of replacement theology is our failure to support the sovereign
declared will of God. Dr. Walter Kaiser, President of Gordon Conwell Theological
Seminary. passionately taught that through the nation of Israel, God was working out his
victory in real space time history over the nations. It is no accident that Israel is in the
news more than any other nation. It is as if God is saying to the world, “Am I permitted
to speak my will concerning the allocation of one small piece of property?” Indeed,
when Israel gains its inheritance there will be an inheritance for all peoples who survive
the last of the Last Days. The world challenges God’s right to so speak and does not
realize God’s ultimate right to allocation as the beginning of justice. Tragically,
replacement people support ideas of justice that are more humanistic and find themselves
standing with the world against God’s sovereignty. This is tragic indeed.
When teachers of the Word embrace replacement theology, they treat the texts of the
Word in a perverse way. Once they show that texts can be so twisted, there is nothing to
stop people from twisting other texts that speak to other matters. Replacement theology
sometimes leads to a lower reverence for the written Word of God interpreted in context.
This leads to a subjective approach to the Word. This is tragic.
The purposes of God through Israel and the Church are complementary, interdependent,
and intertwined. The capstone victory of the Church is Israel’s salvation and leads to the
salvation of the nations. The two-pronged mission of the Church is making Israel jealous
and world missions. For the Church to give up one essential prong is tragic indeed, for
she is called to show mercy and to comfort Israel. Of course, we embrace love and
mercy for Palestinian Arabs as well, but this must be consistent with the clear promises of
the Word of God with regard to Israel. For the Church to miss its purpose with Israel in
supporting their return to the Land, to comfort them and to embrace and support
Messianic Jewish ministries in prayer and finances would be tragic indeed. This is
especially pointed in a day when we are seeing so much gain in Jewish ministry.
However, I am confident that God will stave off tragedy and that the Church will
embrace its full role to see all Israel saved.
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